Paganism and Serenity
Parasha Beha’aloscha
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{66. The Ark Goes Forth)

* When the Ark went forth?® Moses said, “Arise, O God, and scatter
Your enemies! Let your foes flee before You!"

% When it came 10 rest, he said, “Return, O God, [t0]* the myriads of
Israel’s thousands.”

{67. Complainss|
11 ! The people began 10 complain and it was evil® in God’s ears. When
d 'i He displaved His anger, and God’s fire flared our, consuming
the edge of the @mp. * The people cried out to Moses, and when Moses

Prayed to God, the fire died down, *He named the place “Burning”
(Tabh'erah), for God's fire had burned them.

¢ The _mixed muititude® among [the Israelitesi began to have strong
gravings, and the Israelites once again began 10 weep. “Who's going to give
U$ some meat to eat?” they demanded. * “We fondly remember the fish that
we could eat in Egypt at no cost, along with the cucumbers, melons, leeks,
onions and garlic. ¢ But now our spirits are dried up, with nothing but the

manna before our eyes.”

< 10 _heard the people ing _with _their Gmilies near the
.entrances of their tents. God became very angry, and Moses [also] con-
sidered it wrong.

" “Why are You treating me* so badly?” said Moses to God. “Don’t
you like me any more? Why do You place such a burden upon me? ™ Was 1
{the woman| who was pregnant with this nation lin my bellyl? Did [ give
birth to them? But You told me that [ must® carry them in my bosom, as a
nurse carries an infant (until we comel*® to the land that You swore to their
ancestors.

'8 “Where can I get enough meat to give all these people? They are
whining to me to give them some meat to eat. ** | cannot be responsible for
this entire nation! It’s too hard for me! ' If You are going to do this to me,
just do me a favor® and kill me! Don't let me see myseif get into such a ter-
rible predicament!”

[68. The Promise of Meat]

* God said to Moses, “Assemble seventy of Israel's elders®—the ones

u_know to be the people’s elders and leaders. Bring them to the Com-
munion_Tent, and let them suand there with you, ' When 1 lower My
essence” and speak to you there, [ will cause some of the spirit that you
possess to emanate, and I will grant it to them. You will then ot have to
bear the responsibility all alone,
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i, Since these two verses are set off from the rest of the
¢ Torah, the Talmud (Shabbos 115b-1 16a) speaks of themasa
* separate “book,” Indicating that it has a message of itsown. >

R’ Hirsch finds its significance in the fact that it quotes
Moses, as if to say that he succinctly explained the import
and aspirations of Israel's journeys through life. So whole-
hearted was his acquiescence to God's will that his own
desires were synonymous with God's. Moses’ joyous submis-
sion to God's will was the direct opposite of the sullen
national mood ~ as indicated in the three sins referred to
above — that proved the people’s unworthiness to enter
Eretz Yisrael at this time, Moses signified his philosophy,
which shouid have been that of the entire nation, by identify-
ing all progress with the Ark. He spoke not of the people’s
Journey, but of the Ark’s progress, for the ultimate mission
of the Jew is to bring the Torah and its teachings into every
iota of temporal life,
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'Moses responded to the egel hahazav episode resolutely, plead-
ing for Divine forgiveness and dealing forthrightly with the
" people. Their backsliding into idol worship so soon after the
Revelation was a most serious crisis which actually threatened
to terminate the relationship between God and Israel. “And

b
After the kivrot hatg’avah, on_the other hand, Moses com-
plained bitterly of his wretched lot. Instead of defending the

people, he seemed to be accusing them. _

It is simply unlike Moses to become so shaken, so despondent
and complaining, to condemn the people out of tlnggpt.hs
of resignation. He prefers to be relieved of further leadership;
he does not intercede for the people and he even prefers death
to further responsibility. Never before had he uttered such w?rds,
although the Israelites had rebelled on many other occasions.
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A brief analysis of idolatry, avodah zarah, would be helpful.*
There_is_what we cail idolatry, which signifies actual worship,
ritual and_ cultic performances, specific acts to pro itiate
deities presumed to reside within the idols or to be represented
by them. In addition, there is also paganism that involves a
cultural system, a manner of living. Our Sages were convinced
that idol worship inevitably leads to paganism, that worship
influences a_society’s way of life. Yet paganism can_persist
even after idol worship has been discarded. The later Greeks
and Romans, having cast aside idol worship; still lived as pagans,
with a pagan life-style and value system. In our day, with idol
worship no longer in existence, paganism is still rampant.

I'4 What is paganism and how does it contrast with the Torah
hashkafah (outlook)? The pagan worships deities which represent
forces in nature. These deities are themselves without moral
norms, and they make no demand of man beyond specific acts
bf propitiation. For man lustily to partake of nature is, therefore,
an actof identifying with such gods. Man actually sees himself
«4 coextensive to nature and thercfore craves unlimited in-

" dulgence, In Judaism, man’s Divine image manifests itself pre-3

isely in his self-control, the subordination of his craving and
lust to the will of God. It is God the Creator who is to be
worshipped, not nature which is merely a creation. To_worship
God is to submit to a code of “do’s and don'ts”; to worship
'pature is to abandon all norms and restrictions, and to regard
all that is possible as permissible, to acknowledge no restraints
in _the human appetite. The ahtithesis of paganism is expressed

in the verse, “And follow not the desires of your heart and your
eyes, which lead you astray” (Num. 15:39)."

(S The Torah detested the pagan way of life even more than
it hated idol worship, The latter is short-lived; even the Greeks
and Romans eventually lost faith in it. It eventually collapses;
one can teach, persuade, and enlighten against its validity. Yet
paganism has a tremendous hold on people long after actual
idol worship has been discarded. The sin of the golden calf was
idol worship; God’s covenant with Israel was almost lost because

of it. { ?
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The kivrot hata'avah episode, however, revealed that, even
without idol worship, paganism still exercised its hold upon the
people, a vestigial remnant of their long stay in Egypt. The
Torah describes the gathering of the quails—an insatiable ac-
cumulation of property and the gragification of hungry senses,
chardcteristic of paganism. “And the people rose up all that
day and all the night, and all the next day, and they gathered the
quails; he that gathered least, gathered ten heaps; and they
spread them out all around the camp” (ibid. 11:32).5 We have
here desire gone berserk, a craving without any restraint.

The text speaks only of the unlimited gathering of quails.
Our Sages, however, tell us that this was a “rebellion against all
inhibitions. It expressed itself in a repudiation of the sexual
code just recently prescribed at Mt. Sinai. On the verse, “‘And
they journeyed from God’s mountain™ (ibid. 10:33), the Sages
add: “What does God’s mountain [symbolically] signify?” R.
Hama, son of Hanina, explained that they turned away from
the restrictive disciplines which Sinai had imposed upon them
(Shab. 116a).,? and the Tanhuma adds, “as a child runs away
from school to avoid studying the Torah.” 1¢

i Their complaint, “Who shall give us flesh?” (ibid. 11:4),

was_merely a pretext, Rashi explains, since they owned large

herds of cattle!! Perhaps “flesh” is here a_euphemism for that
which is sensual. The phrase, “we remember the fish which we

did eat in Egypt” (ibid. v. 5), our Sages explain, refers to sexual
Jimmorality, the licentiousness which the Torah now restricted,'?
since fish have a _prodigious proliferating capacity. When *‘Moses
heard the people weep among their families” (ibid. v. 10), the
people were wailing, explains Rashi, because of family matters,
because the intermarriage of blood relatives was now forbidden¥
to them.!3 The Oral tradition, as expressed by our Sages; under-

stood kivrot_hata’avah as an orgy of the senses, an idolization
of unrestricted indulgence.

Kivrot hata'avah. however, was not idol worship but paganism. 4
The latter is perirzut, unlimited lust, sexual wantonness, bound-
less desire, apd sensual indulgence—the hypnotic and the orgiastic,
what _the Grecks meant by hedone. One can argue and
persuade effectively against idol worship; ne
do with paganism, which is morally nihilistic? It is not a

~ competitive and alternative discipline; it is no discipline at all.

<
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:I’ow does one teach the superiority of a restrictive but ennobling
system which wants man to identify with God, not to be a child
of nature? In the Garden of Eden, God commanded Adam and
Eve to engage in selective indulgence and to maintain self-
control over their appetites. To countér paganism, as in the
kivrot hata’avah episode, the teacher role is insufficient; Moses
was now commanded to_become an omen, a nursing father, a
role that he bitterly resisted.

A review of Moses’ lament (Num. 11:11-15)4 indicates that
the key words of his protest were “carry them in your bosom,
as a nursing-father carries a suckling child” (11:12)"—a role
that Moses never wanted to assume, which he now found thrust
upon him, as the people succumbed to childlike impulses of

unrestrained wanting and plaintive wailing.

&l ' ,

Moses_had been chosen to be a Rebbe (teacher) of Klal
Yisrael, while Aaron was to be the diplomat, the negotiator. When
Moses asked, “Who am I, that I shouid go to Pharaoh?” (Ex.
3 ll).l he was doubting his qualifications to deal with protocol

and royalty. God replied: Your primary role. Moses, is that
of a spiritual and moral teacher. a pedagogue of Torah and
Halakhah, to prepare the people to receive and become
committed to the Revelation. I can find negotiators elsewhere.
You were chosen because the main purpose of the Exodus is
not the attainment of political freedom but the conversion of a

AX

reacted as a teacher. His forceful

the powerful impact of the shattering of the

pr(;nounoements. he
luhot (two Tablets of the Law), the death of the pe etrators

- *dol worshi
all this, Moses hoped, would forever. efad.tcate ido g_r_shl.p
from Israel. Idolatry was, after all, a deviationist mode of w'orshx‘p
and its vacuity and futility are demonstrable. Eventually, it

o aae ,:.:

The episode of kivrot hata’avah_may be contrasted with the
Torah approach to self-indulgence, illustrated in the story of

the manna. This comparison is even suggested by the text:
“Now our gullets are shriveled. There is nothing at all, nothing
but this manna to look to* (ibid. v. 6).}* Regarding the manna,
we read in Exodus (16:16-18): “‘Gather as much of it as each
of you requires to eat, an omer to a person for as many of
you_as there are; each of you shall fetch for those in his tent.

*...he who had gathered much had no excess and he who

had gathered little had no lack; they had gathered as much

as they needed to eat.” '* We have here controlled acquisition,
disciplined indulgence, and a mastering of one’s cravings. Such

is the Torah approach to material indulgence.

a

l\zgses now became aware that being a teacher was not
enough for a leader of Istael, a manhig Yisrael. The people,
in its early formative years, needed him as a baby needs a
nursing mother; they were temperamental, impulsive, filled with
uncontrollable desires, restively murmuring. Their complaints
were primarily pretexts, mevakeshim alilah (Rashi, ibid. v. 1).
Moses doubted his capacity to become an omen; he knew that,
in this role, he would be totally submerged in his work. He

would not only have to teach and command, but also gt_lide,*

train, and transform a people inclined to paganism. into an
am _scgulah. Besides teaching, he would have to reach out emo-
tionally to the people, nurture them through their national in-
fancy, with patient, sympathetic understanding and em-
pathy, as a nursing-father would do. Indeed, asa private individual
with a family, personal needs, and pleasures, he would no longer
exist; his happiness and fulfillment would no longer be with
his wife, children, and personal ambitions. This sacrifice
was not expécted of other Jewish leaders; his was a one-time

collapses and is discarded as people come to realize its untenabili-
historical necessity, an all-consuming responsibility. He was to
be totally absorbed in his mission. He was the av_hanevi'im, -

ty. Effective pedagogy is all that is needed and, for this teaching
forced to withdraw from his ordinary preoccupations and

'33 attachments in_order to nurture a people in its formative

What is the difference between a teacher and nursing-father

(or mother)? A_teacher instructs a child and a nursing mother

also teaches a child. The latter, however, in addition to teaching,
also carries the child in her bosom, behickekha; she submerges
her identity in that of the child, makin: her own ambitions
secondary or nullifying them completely. The needs of the
child take precedence over her own life and she becomes
one with the child and finds fulfillment through him. There
is an emotional fusion of two identities. A_teacher, however,
etains_hi identi ity: his is an intellectual
communication of specific knowledge. -
A< ‘ ..
Our_age is demonstrably pagan, without idol worship as
such. It consists of uninhibited peritzut (indulgence). The teach-
g may have | ficient_in_t!

ing_role

allurements of other religions, philosophies, and the pseudo-ideolo-

- gies which_still abound nowadays. We could teach and de-
monstrate the greater credibility of our own way of life; but

years, a_people cardinally important to the Almighty’s plan

for the world. For this role of an omen, Moses felt unqua-
lified, even as he realized that the paganism of kivrot hata’avah
required this kind of painstaking nurturing; teaching was simply
not enough. .

2b

This is admittedly a demanding responsibility. We need not
emulate Moses’ total self-effacement, but aspects of the omen
are necessary. We must have, in addition to teaching; jcati

personal commitment, for otherwise the burden is unbearable;
selflessness, a readiness to subordinate personal career and egoti-

stical ambitions; and empathy, an ability to teach with feeling,

the paganism of our day requires that elements of the omen,
the nursing-father, be combined with the teaching role, par-

ticularly since the emotional and introspective element is so

pronounced in contemporary human refationships, What we re-,

quire is the warm embrace as much as the brilliant idea; sym.
pathetic understanding, true befriending, and a human reaching-

out; a suggestion to our modern mitonenim_ (restless, complain-
ing ones) that “we care”; the teaching role is inadequate.

not only with clarity.

All_this must be pursued with difnity and self-respect, rather
than shallow sentimentality.
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The forbidden fruit the sinrler consumes has an exquisite taste, but
it comes at an exorbitant cost. For nothing is more precious than peace

of mind, and that is the price the sinner pays for going to war with
God; he forfeits the serenity of his spirit, for he has betraved its Divine

essence.

When we exercise self-control over our desires, we feel a sense of
wholesomeness and consistency. But when, in a moment of weakness,
we surrender ourselves to our lusts, we begin to crumble; our lives

become cheap, and we lose our selt-respect.
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Your point of free will moves as you make choxcerAs you
handle a free will ordeal, you rise or fall. If you win in your
battle with your own lower self, if you overcome your
temptation and choose the higher path in _your ordeal, you
immediately become a higher person. As you exert effort to
defeat the temptation, as_you ush _through the test
successfully, you rise. Just as hysical exertion against
sistance builds muscle, so § iritual effort builds spiritual
power. As you overcome your own immaturity, you develop
your inner being. As you conguer tests, you conquer yourself,

you take control and you build yourself.

growth is in direct proportion to the effort you exert.

Your

3 oAs ou conquer ordeals, you must face more difficult ordeals.
As you grow, you are given tests which are more difficult.
Just as an athlete must face ever stronger o onents as he
develops skill in order for the game to remain a challenge, so
must vou face ever more difficult tests in order for your free
will to remain free. If you grew as a result of a test, but the
next test remained as easy as the previous one, you would
immediately_outgrow free choice. When a player outgrows

the “little league” it would be pointless (and ridiculous) to

continue playing against children. When a club player rises to

the level where he can easily defeat all the members of his
club. he must go on to play i i e wlfere he
must pit his skill against other champions. There he will find

challenge, and there of course, if he exerts hi.mself
appropriately, he will develop further, For free choice to

remain free, your point of free choice must rise as you rise.

3l So if you ask why your ordeals become more difficult as you
grow, why your negativity grows with your positivity, the
answer is that you are here to exercise your free will, and the
only way to do that throughout life is to be faced with ordeals
which are pitched exactly at your level always. As your level
goes up, your tests become more difficult, and of course by
overcoming a new test at a higher level, you grow further.
Your drive to do that which is negative, your drive to harm
and destroy, grows exactly as much as your higher drive.

<P Just as the previous ordeal was pitched exactly at the point -
where your positive and negative drives were locked in a life-
and-death struggle for supremacy, so too the new ordeal is
pitched at your new point of free choice, both sides of your

character are more powerful, and the battle is fought again.

But you are greater, the enemy within is more powerful, and
the stakes are higher. You are closer to your inner potential,
the final victory of life is that much closer, you have become
a more worthy opponent of your own darker side, and of
course you have further to fall if you fail.

G ek 2

UM 353 IMEn 1y v aMn3 83T Y

avpY TR ‘0TI 0W 3Ny T amme m

TN 7o X X137 IEn 37N Y2 nX TR

97153 750 XMW W TPND PIY M JmEam
P PaTPE Taan pUnn o"wn 3YY T
J121 1IN 99033 %™ P05 753 PR nmaya

W3 R L1373 INNY 098 TRRNY mn MR
TINM 2T omen mmbn ra ar a1

nea b 2PNT? AW B N MDA

TRY NwR T0° 12 °3 ,MIT01 BTPR MAYY T8
vy Ox "3 amas WM T’ abymm o

MIT0I3 0°03NM O'Ban *TRPR TR JONTRY
Y AT 1183 Yy 723n0w MR NT3 oop
LT X3 131 DR 1103 Yamw aanty axaIm
KW JPOINY (X473 T"2) DRI NI LAPynm
J°50 v 013 oowuna® 01 TXRTY? An3 “naz
WO MY LPTTa MR PAITa ount® 03
v P03 _nywa jo% avynm Y Ter Ton
PIMIT Y3 IR O 8 PN pmen mponon
T3 170 p S Xw T 13903 XN WP
Y1032 T 2N MWRY W I AN ATRY
yio1? 19 Ir0I3 TOW CTVR WX Y7 TR
Tone O MmN ATy a3Tmn mby?
Xow ORIy M ‘R o wpth orby Yeenn

DM ANM NP Py PR A3V VR hriou
Y1 mmabw 1uTnTI0n TRIDE VI TR

TRy obY 123N Y37 TN PIR TN RY
Jros

™ TP YOw DwR XKW METeI-pa 39w

mmyw v IR Yabw ,marby mnbw oy oy
T2 PR (R0 1"B2) Y'mK 1'yw oya nnrn
Xonb bl (v mPws A"apn Y AN

e oy @ Iy ma TR o amntw

TN TR 17y, 210 2yt 13903 M marol

TAMR IZIOM 7 P TUD MR PN Y1012 M
91 033 TmayY Povw DN TRITH PuN
12720 PNIOAR Tp° 2TY ,MBIPR DYBI WX
XPT RNFPYN NI RIVA TP PTRY ’ROPIPAT
nya mm mmben ve e Yo mrben by
™ RAYPYR MIvOIT mmbwon om P TR
2y o1 NI B T NY2 OUNR N3To3
N2 MYy PII TIT YT OU°Y TIRAN 2"ond
Yo ovnn mavos Y3 m Yooy .marol awy
RWT O3 T MIPOIT DR 13WE IR TN
895 TP AMAYIT FITTYT MTIUR IK Konn

JIP MY TIpnn v,




33 Wellwadk - R Tafpreq 2o .

The Derech Hashem states the purpose of Creation. In
brief overview, and with some explanation based on other
sources, it is as follows: Hashem is good. Goodness
necessarily implies giving; one cannot be good in isolation -
benefit to that which is beyond self is a necessary element in
the idea of goodness; in fact, it is the entire concept. Now in
order to give, a receiver is necessary. And that is why'
Hashem created man. Man is that creature whose reason for
existence is to receive from the Creator, and in order to give
man the ultimate pleasure, the ultimate goodness, Hashem
created the next world. The purpose of the next world is to
be a dimension in which man can receive the greatest good
possible ~ and that good is Hashem Himself, as it were; in

the next world man is to experience a closeness to Hashem

which approaches, becomes, unity with Him. Man is that
creation able to receive the greatest goodness possible,

Hashem Himself; and the next world is none other than that

giving and receiving

34  However, to receive that ultimate and inexpressible
goodness and pleasure unearned, free, would not be
pleasure at all. There is a concept known as “nahama d'k’sufa
— the bread of shame”; when a person receives a free

handout, that person feels shame and hel Jess inadequacy.
Qne who receives charity hardly feels alive; his dependence
on others is a deep source of pain. To be given the ecstasy of
the closeness with the Creator undeserved, unearned,
would be an eternal experience of shame, and therefore
‘Hashem created this world. The purpose of this world is to
provide the opportunity to earn the next. This world is the
place in which man is free to work of his own accord, free to
generate his own perfection, free to generate his existence in
the next world. This world is dark and full of challenge; it is

designed to provide the stage on which man operates to
actualize his potential. His tools are the challenges of this
- world and his free choice to grapple with those challenges
and overcome them.

And that is the ose of Creation,

And that is_the purpose of Creation. This world to
work and earn; the next world to enj e
results of the work. Our work in this world is necessary so
that we do not feel the shame of living on free gifts.

39 bl %»aqw«— A % !

The letter 3 represents mupxy — faithfulness and cornsistency

(Shabbos 31a). The inverted nuns there;

& = "y YO12 "

Fruitful and multiply
"mxn NRNA" - Desiring a desire

Paganism — unrestricted desires

Moshe’s Leadership
Teacher — Parent

Lesson:

Restricted pleasures — closeness to Hashem

KA yo1

Trials and rest periods in life

wayxn nRNA" - Desiring a desire
Wanted to be challenged

Moshe’s Leadership

Increased spirituality for the people

Lesson:
Serenity — time of closeness

~
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